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a form, one fails to recognise its "being pervaded" which
gives rise to upadhi. An instance is when we try to
infer the dark complexion of a child to be born of a
woman Maitri, by the reason that he would be the son
of Maitri (since the other children of that lady are also
dark). Here the upadhi is sakadyaharaparinama (having
been born as a result of digesting green vegetable).

Finally Parasara draws the line between reasons which
have upadhi-s caused by the incomplete character of
their form [mpavaikalya] and between those reasons
which have upadM-s caused by the straying (vyabhicara}
of those reasons. In the first instance such reasons are
called aprayojaka-s ('ineffective') whereas in the second
we have the usual classification as badhita, vimddha,
anaikantika, etc.

Summing up the discussion, Parasara notes that
vyabhicara consists in the absence of invariable
concomitance {pratibandha}. Upadhi alone is the source
of such straying of the reason. If the upadhi is present
in the sadhana (probans) and if it is not present in the
sadhya (probandum) we have an instance of niscitopadhi
(the determined). If the upadbi is not determined on
the strength of some other means of knowledge {pramana}
we have what is knwon as sankitopadhi ('the doubted1').

Fragment (8) discusses the three kinds of anumana
which are well known in the Nyaya system as
anvayavyatirekin, kevalanvayin  and kevalavyatirekln.
Vedanta Desika who refers to Yamuna128 is of the-view
that the kevalavyatireki type of anumana cannot be
considered as an anumana at all. However Parasara and
Varadavisnumisra whom Vedanta Desika quotes, seem
to accept this three-fold classification. But Vedanta Desika
tries to remove the apparent contradiction by saying that
those statements of the two acarya-s must be understood